presents the overarching category in Grotius' theology of International Right: the principles of Natural Right have their source in the rationality of God's creation; consequently, matters of divine truth, which had only been revealed subsequent to creation, remain outside its scope. Thus Natural Right for Grotius does not represent the full divine truth, though it certainly is fully compatible with the divine will in its entirety.
The question that now emerges is why a 'young Humanist' such as Grotius felt compelled to make such a strong and arresting shift towards the 'thick' ontology of the Salamancan School. This is all the more surprising when we consider that the greater portion of the republican treatises published during the period of the Grotian juvenilia unambiguously evidence a favouring of Civic Humanism as the dominant pole of discourse. This is clearly evidenced by the most important political treatises published by the early Grotius, De Antiquitate Reipublicae Batavicae (1610). In her powerful assessment of the republican motif within the Grotian corpus, Brett makes clear the preponderance of the Author's rhetorical inclination towards the signs of Humanist discourse, political monism and 'thin' ontology, culminating in the master-sign of civitas.
[Grotius'] focus is always on a humanly created order which transcends the individual: the civitas or respublica (the 'city') governed by civil law [ius civile], and the international order governed by the law of nations. The first goal of Grotius' political inquiry is to analyse the structure of the city-more specifically, the city understood as a cohesive In a somewhat a-political manner Stumpf has argued that it probably belies human nature to conceive of a scholar who is fully devoted to proposing a return to the fundamental dogmatics of the church fathers in elaborated theological treatises on one day, just to free himself of any such theological preconditioning in order to display himself as the avant-garde of a secular jurisprudence the next day.
Ibid. 5. Once again, the problem here is Authorial Presence. I would argue that the real question is not one of Authorial belief or intent but of discourse. Where Stumpf is undeniably correct is in arguing for the 'controlling' presence of the Theological within Grotian jurisprudence. 5
Ibid. 15.
